Abstract: The Făgăraș Land is an old
Introduction
Făgăraș Land (the historic-administrative name of the territory, with Olt Land as an ethnographic correspondent) is a depression in the South of Transylvania situated between the river Olt and the Făgăraș Mountains and, according to boundaries marked out during the period of Matei Corvin, between the villages Porumbacu in the west and Cuciulata and Lupșa in the east. Folk garment in Făgăraș Land has a unitary structure. On this unitary structure, each community has added its own specifics. Differences are mainly seen in women's garment. Differences are discrete, but visible enough as to provide information to Făgăraș inhabitants of the wearer's village of origin. Imposing and assuming differentiation are the representative of some strong expressions of identity. The marking of community identity in the garment is the sign of strong communities and, simultaneously, it is a consequence of a longlasting exercise of community resistence. This work points out the differentiation in women's garment of Făgăraș Land, within a unitary structure, in a few neighbouring villages. The main historical references in the area, considered as part of an identity challenge, underlie the aforementioned emphasis.
Făgăraș Land: historical landmarks
The Făgăraș voivodeship, with its first documented mention in 1222 as terra Blachorum, is one of the oldest Romanian state formations on the territory that will be later called Transylvania. It was, at same time, one of the last Romanian state formations with an existence of its own inside the Carpathian Arch, due to its geographical position in an area where "the penetration of the Hungarian rule was slower and later" [1, p.241] . According to documented mentions, the voivodeship commanded, in the 13th Century, the citadels of Făgăraș, Comăna de Sus and Breaza. At the end of the century, the voivodeship's territory was under the rule of the Hungarian Kingdom (according to the documents of the Transylvania's Diet from Alba-Iulia, 1291). In the time between its first documented mention and this moment are located the events that tradition calls the settling of Negru-Vodă: following battles with the Hungarian army heading South, the voivode Radu of Făgăraș Land had to withdraw from Făgăraș citadel to the one at Breaza, where he suffered a new defeat; due to this, he decided to go beyond the mountains, together with some of his subjects [2] . This is how the voivodeship of Făgăraș disappeared from history and the core state of Wallachia (Romanian: Țara Românească, literally The Romanian Country) was established beyond the mountains. The connections between the Romanians from north and south of the Southern Carpathians were older. Nägler shows that "it is not excluded that the idea of the donation of Almaș and Făgăraș to the rulers of Wallachia in the 14th Century was a continuation of rulers from the previous century" [3, p.213 After the death of Mihai Viteazul, the citadel was offered to other princes'wives: Catherine of Brandenburg, the wife of Gabriel Bethlen, Zsuzsanna Lórántffy, the wife of György Rákóczy I, and Anna Bornemisza, the wife of Mihail Apáffy I. In 1691, by the Diploma Leopoldinum, the principality of Transylvania came under Austrian rule. In the meantime, over the 17th Century, the Brâncoveanus and Cantacuzinos from Wallachia acquired important properties in Făgăraș Land. The legislation and social structure of Făgăraș Land were close to those in Wallachia in the Middle Ages, an expression of historical connections (related to origin, according to tradition) and administrative ones among the territories on either side of the Southern Carpathians. The rulers of Wallachia in the 14th Century made donations to the inhabitants of the area, thus contributing to the occurrence and strenghtening of the class of Romanian boyars in Făgăraș Land. It is a matter of a (chronologically) first class of boyars [2] . To them were added the boyars lifted in rank from among the serfs. , on the side of the valleys toward the mountains, valleys that go through the pair of villages Comăna de Jos/de Sus (Lower/Upper) and Veneția de Jos/de Sus, in the east of Făgăraș Land, such rocks are located in tradition and the elders from Veneția de Sus recount about the tresses of maidens found at their base. Also according to tradition, the upper villages were formed as a result of the withdrawal of villagers from the path of the invaders. In the 1460 incursion, Vlad Țepeș had razed the entire village of Șercaia and its repopulation was needed two years later [4] . Almost all the villages under the mountain preserve in their toponyms the memory of the old Orthodox monasteries and hermitages destroyed by Adolf Nicolaus von Buccow and in collective memory stories of martyred monks and laymen. To all these adds the ardent anti-communist resistance organised in the Făgăraș Mountains in the first decade after change of regime in Romania in 1947. The Carpathian Făgăraș Group led by Ion Gavrilă Ogoranu is one of the longest lasting resistance groups. Its members have benefitted con tinuously from the help of the villagers in Făgăraș Land [5] .
Differences in the folk garment, as expressions of community identity
The firmness that the Făgăraș inhabitants needed to prove over time has strengthened their community identity. The differences in garment meant to signal their belonging are expressions of the need of marking community identity. The ownership of land within the boundary of the village is also part of the identity. Many of the villages in Făgăraș Land are set in pairs in the same valley. The lower one is toward the Olt in the plain. The upper one is toward the mountain. Rather than escape from the path of the Tartars, the villagers in the plain decided to set up another hearth higher in the valley in order not to extend the hearth of the old village onto agricultural land in a damaging manner. The hay fields toward the mountain, still belonging to the villagers, were more suitable from an economic point of view as somewhere in between to be sacrificed making way to the new hearth. As it can be noticed in the picture, the girls in Cuciulata (left) wear hand-woven aprons, with geometrical patterns and a flounce at the bottom end, over a skirt made of thick fabric (androc). The girls in Comăna de Jos wear aprons from thin, factory fabric, with floral ornaments. The girls in Veneția de Sus do not wear the black, flowered head scarves on their heads and neither the red ribbon at the waist. Their peasant blouses, besides the yellow coloured adornments, of the peasant blouses in Veneția de Jos, also have red ornamental fields in the low part of the sleeves and around the neck. As for the garment in Comăna de Sus, the peasant blouses in the photographs taken in the field research from 2018 rather resemble those in Veneția de Jos than those in Comăna de Jos (figure 1), richly adorned in black.
The differences noted do not affect the unitary structure of the garment that is shared across Făgăraș Land. But the effort made for differentiation signals, in a functionalist perspective, the need to mark, through garment, belonging to a community. The existence of differences between neighbouring villages, and moreso between villages within the same original precinct, indicates the strength of this need. The special historical status of Făgăraș Land, its tight connection with Wallachia and the interests of Hungarian royalty in this boundary territory, the existence of Romanian boyars, given land by rulers beyond the mountains, together with Hungarian "land owning gentlemen", given land by kings of Hungary [2] , have favoured the forming of a local community identity. Their firmness, supported by the proximity to the mountains and manifest in the Orthodox and anti-communist resistance, has fostered the thoughtas explaining the differences. Locals can easily identify, judging by traditional garments, a person's village of origin. A peculiar garment represents an ensurance that everyone knows with whom he deals. The locals in Făgăraș Land know each other also by the character traits attributed as a characteristic to all the inhabitants of one village or another (in one village people are known as being stingy, in another one as quick tempered, in another one as good dancers etc). The fact that they recognize one another by these traits indicated the grafting of differences on the substratum of sharing the same identity, the one of being a Făgăraș Land dweller.
Conclusions
The relation between the area's identity and local differentiation manifest within the villages in Făgăraș Land (the option for its eastern part as an example was determined by the photographs found most at hand; the things are the same, according to field research, in the rest of the ethnographic area) constitutes a considerable resource of intangible cultural heritage. It transposes onto the garment the history of the communities and the specific way in which each of them have assumed their own community identity. The diferentiation effort made, on the unitary structure of Făgăraș garment, signals the importance of defining community for the locals. It signals implicitly the strength (as a force to resist various trials) of Făgăraș communities.
